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10 We have an altar from which those who serve the tent have no right to eat.  11 For the bodies of those 
animals whose blood is brought into the holy places by the high priest as a sacrifice for sin are burned 
outside the camp.  12 So Jesus also suffered outside the gate in order to sanctify the people through his own 
blood.  13 Therefore let us go to him outside the camp and bear the reproach he endured.  14 For here we have 
no lasting city, but we seek the city that is to come.  15 Through him then let us continually offer up a sacrifice 
of praise to God, that is, the fruit of lips that acknowledge his name.  16 Do not neglect to do good and to share 
what you have, for such sacrifices are pleasing to God.   
 

Introduction 
 In the paragraph before us this morning (Heb. 13.10-16), we have an interesting take on 
worship. Without losing sight of the majestic character of the assembly with the saints and 
myriads of angels (given to us in chapter 12), this text directs our thoughts to life as a whole 
where we worship every day, and this daily worship stands with unbroken connection to worship 
in the assembly. Moreover, we eat; we have a summons here to feast in worship from a new altar 
(hence, the title “feasting in worship from a new altar”).  
 The text unfolds in two natural parts. In part one (10-12), there is explanation of new altar 
worship and in part two (10.13-16) there is exhortation to new altar worship. When we get into 
these two parts of the passage, we may find some surprising encouragements to a rich practice of 
new covenant worship.  
 
1A. Explanation of new altar worship 
 The explanation begins with a statement and proceeds with comparison. 
 1B. Statement regarding new altar worship is in verse 10.  
 The statement is pointed, almost terse: We have an altar from which those who serve the tent have no 
right to eat (13.10). When you think of the historical context, this is quite a statement; it is as 
strong as it is profound. This goes with the great change from the old covenant to the new 
covenant and all the better things that have come in the coming of Christ. It goes with the better 
priesthood that now abides forever because Jesus is a high priest after the order of Melchizedek.  
 So, pointedly, there is a right to the altar of God from which the priests of the tent and 
temple have no right to partake. Clearly, there is a new altar and they have no right to it. By 
implication, the fact that we have this altar means that we have the right to eat from it. We little 
people, people without the official standing as ordained priests after the order of Aaron, have a 
right that the office holders at the tent and tabernacle do not have. There is more here than what 
first meets the eye; mediation on it will bear much fruit.  
 2B. Comparison regarding new altar worship is in verse 11. 
 “For” opening verse 11 indicates the direction of this explanation. To explain the truly 
striking statement he just made (we have what they do not have), the author backs it up by 
making a comparison between Jesus and the animals of sacrifice: 11 For the bodies of those animals 
whose blood is brought into the holy places by the high priest as a sacrifice for sin are burned outside the camp.  12 So 
Jesus also suffered outside the gate in order to sanctify the people through his own blood (13.11-12).  
 There are a number of layers of thought here that begin in the OT and resurface with a 
difference in the NT.  
 1) First, why does this denial of a right to eat from the altar apply in the OT?  
 We have to approach the text this way because the author addresses a right to the altar 
that we now have and that priests do not now have by taking us back to a particular practice that 
existed in the past. In effect, he is saying something like this: we now have an altar that the 
priests do not now have because of what happened to the animals of sacrifice in the OT. That is 
where he begins.  
 Normally, the sacrificial animals served more than one function; they were not only the 
source of blood for the altar as part of the OT gospel ritual, but they also served as a food source 
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for the priests. The sacrifices were part of the income of priests and how they lived of the 
gospel. That was God appointed for them. However, there were special occasions when the 
animals of sacrifice were to be completely destroyed; this was the case for sin offerings and the 
special sin offering of the Day of Atonement (Lev. 16.27-28, 27 And the bull for the sin offering and the 
goat for the sin offering, whose blood was brought in to make atonement in the Holy Place, shall be carried outside the 
camp. Their skin and their flesh and their dung shall be burned up with fire.  28 And he who burns them shall wash his 
clothes and bathe his body in water, and afterward he may come into the camp). Thus, the animals were slain, 
the blood sprinkled, and the bodies of these sacrificial animals were burned outside the camp. 
Notably, those who burned the carcasses became unclean by this action. In a word, outside the 
camp was a place of uncleanness and inside the camp was a place of holiness. One had to be 
cleansed in order to enter the camp.  
 Accordingly, in the case of the sin offering, the priests received no food from it because it 
was burned; there was nothing left over to eat. This grew out of God’s command to burn them 
and therefore ultimately they had no right to these sacrifices; it was deeper than no access and no 
food provision. Now why did God command the burning of some of the offerings and thus 
doubly deny the priests the right to them (double in the sense that impossibility was attached to 
command)? It was because of the gospel promises contained in the animal sacrifices. The 
sacrifices gave the gospel in varying nuances. The nuance here pertains to the sin offering, 
especially the sin offering performed on the annual Day of Atonement. Surely, it is easy to get 
the message of completion and totality from the addition of burning to the killing and sprinkling. 
The priests had no right to the sin offering because it had the design of representing the good 
news of the sacrifice for sin that will be complete and total. It pictures the nature of Christ’s 
offering of Himself completely and totally in an all consuming way to give us a complete and 
total sacrifice for our sins. That in turn lays the foundation for our salvation to the uttermost 
through all times and circumstances: Consequently, he is able to save to the uttermost those who draw near to 
God through him, since he always lives to make intercession for them (Heb. 7.25).  
 To be sure, the movement of thought here is somewhat ambiguous, but that makes it 
thought provoking. We have an altar. God’s priests of the OT system (perhaps still functioning in 
the time of this writing) do not have this altar because the sin offering pictured the work of Christ 
in our place in a distinct and special way. 
 2) What is the altar from which we have a right to eat and what does this right imply?  
 Answering in reverse order, this right/no right teaching implies that in the coming of the 
new covenant all believers are priests. Every believer can do what the priests could not do. The 
priestly system is now ended. For Christianity, the only priests that exist in reality are believer-
priests. That office desisted when the rights of the office were expanded to include eating of the 
sin offering while the office holders were denied those rights. This change occurred when Jesus 
became the once and for all, and final sacrifice (priesthood of all excludes an official priesthood).  
 3) So, what is the altar from which we have a right to eat? The altar is short for all that 
took place in relation to it: the slaying of the animal, the sprinkling of its blood, and the burning 
of its carcass. In a word, the altar from which we now have a right to eat is Jesus Christ our Lord 
in His capacity as the total and complete sacrifice by His death and the sprinkling of His blood in 
the heavenly sanctuary ([Jesus] entered once for all into the holy places, not by means of the blood of goats and 
calves but by means of his own blood, thus securing an eternal redemption, Heb. 9.12). 
 4) How does the author finish his comparison? 
 He finishes the comparison by directly pointing us to Jesus in 13.12, So Jesus also suffered 
outside the gate in order to sanctify the people through his own blood.  
 Notably, Jesus suffered (!) outside the gate where He gave His own blood with the 
purpose of setting His people apart for the glory of heaven. The point is that His sacrificial 
offering was complete to the fullest extent: He drank the cup of God's wrath to the very last 
drop; He suffered in our place enduring our punishment of death. Astounding! 
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 Moreover, He suffered outside the gate, outside the city walls, and “outside the camp in 
a lonely place.” Voluntarily, for you and me, He went to the unclean place and became unclean; 
He who knew no sin was made sin for us (2 Cor. 5.21, For our sake he made him to be sin who knew no 
sin, so that in him we might become the righteousness of God). He endured the shame, the extreme 
humiliation, and the unspeakable pain of justice executed fully and completely on Him instead of 
on us. Do you not love the expression for our sake?  
 He did so with purpose, namely, that His blood (His death in our place) would have the 
fruit and benefit of sanctification. “To sanctify” refers to salvation from beginning to end, not 
just to our walk as Christians growing in holiness. It refers to both the setting of people apart 
from the world that begins the Christian life and the setting apart that continues over the life of a 
Christian from here to eternal glory. The “people” are the brothers and sisters of Christ by eternal 
covenant, the ones God gave Him (Heb. 2.13), the ones for whom He made purification and then 
sat down at the right hand of God on high (Heb. 1.3). Accordingly, He tasted death for everyone 
of His covenant children to sanctify us by bringing us out of sin and home to glory: 9 But we see him 
who for a little while was made lower than the angels, namely Jesus, crowned with glory and honor because of the 
suffering of death, so that by the grace of God he might taste death for everyone [of those given to Him].  10 For it was 
fitting that he, for whom and by whom all things exist, in bringing many sons to glory, should make the founder of their 
salvation perfect through suffering.  11 For he who sanctifies and those who are sanctified all have one origin [are one 
covenant family]. That is why he is not ashamed to call them brothers [and sisters], 12 saying, "I will tell of your name to 
my brothers [and sisters]; in the midst of the congregation I will sing your praise."  13 And again, "I will put my trust in 
him." And again, "Behold, I and the children God has given me."  14 Since therefore the children share in flesh and 
blood, he himself likewise partook of the same things (Heb. 2.9-14). His purpose in the incarnation was to 
taste our death and guarantee our safe arrival in heaven.                                                          
 The explanation of new altar worship is this in summary: there is a new altar from which 
we have a right to eat in worship; that altar is Jesus. He is the complete sacrifice in our place and 
now we feast on Him in worship. At the least, such language ought to catch our ears, arouse our 
interest, and focus our attention. It leads us with wonderment to the exhortation to worship at this 
new altar.  
 
2A. Exhortation to new altar worship  
 The priests could not feed upon the fullest expression of the gospel of the cross in the OT. 
What they could not do, believers of the present time can do: we can eat from the new altar. This 
means that the work of redemption has been fully accomplished and we can partake of the Lord 
Jesus like partaking of food and drink. It is safe to say that the communion sacrament is not in 
view because it is not an altar; we eat from the Lord’s Table not from an altar (Hughes 577).  
 Thus, the point is that we eat the body and drink the blood of Christ figuratively like we 
partake of food and drink. This brings John 6 to mind. How do we partake of Him? We do so 
fundamentally by faith:  

53Jesus said to them, "Truly, truly, I say to you, unless you eat the flesh of the Son of Man and drink his blood, 
you have no life in you.  54 Whoever feeds on my flesh and drinks my blood has eternal life, and I will raise him 
up on the last day.  55 For my flesh is true food, and my blood is true drink.  56 Whoever feeds on my flesh and 
drinks my blood abides in me, and I in him (6.53-56). 

In the context, He tells us that we eat and drink of Him by faith: 47 Truly, truly, I say to you, whoever 
believes has eternal life.  48 I am the bread of life (Jn. 6.47-48). We partake of the new altar by faith in 
Christ, by abiding in His word (Jn. 15.1-7), and that includes the majestic assembly where the 
word is preached and where the word is enacted in the sacraments with prayer and song. Our 
author outlines this way of partaking in all its fullness. So note the connection to the altar from 
which we have a right to eat (10-12) with the four points of exhortation in 13-16, 13 Therefore let us 
go to him outside the camp and bear the reproach he endured.  14 For here we have no lasting city, but we seek the city 
that is to come.  15 Through him then let us continually offer up a sacrifice of praise to God, that is, the fruit of lips that 
acknowledge his name.  16 Do not neglect to do good and to share what you have, for such sacrifices are pleasing to 
God. The four points come to this in a short sentence: go to Him, with praise, doing good, and 
sharing. This is how you feast in worship at the new altar.  
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 1) Go to Him  
 Consider how it was that Christ did not please Himself: For Christ did not please himself, but as 
it is written, "The reproaches of those who reproached you fell on me." (Rom. 15.3).  Go outside with Him, 
our author says, and bear His reproach. In 13.14, we learn that reproach, cross bearing, shame, 
and humiliation go with our standing in Christ because we are on the way to the city of God as 
wilderness travelers, For here we have no lasting city [here and now as yet], but we seek the city that is to come [the 
city that has foundations, whose builder and maker is God]. So, take up your cross of shame with Him.  
 2) Go to Him with praise 
 Through him then let us continually offer up a sacrifice of praise to God, that is, the fruit of lips that 
acknowledge his name. 
 Offer up the sacrifice of praise well pleasing to God, fruit of lips acknowledging His 
name; this includes song about and with Jesus for we praise Him in worship at the spiritual new 
covenant altar. What do I mean when I say “with Jesus” here? You will recall that He sings with 
us in the congregation (Heb. 2.12). Interestingly, praise easily converts to song. The book of 
Psalms is the book of praise (to psalm is to praise) and much of the praise of the lips, the true and 
God honoring fruit of the lips, is in singing. To test this in one way, I began reading at Psalm one 
looking for the first reference to praise with the lips that turns to song; it did not take long to find 
it: 11 But let all who take refuge in you [O LORD] rejoice; let them ever sing for joy, and spread your protection over 
them, that those who love your name may exult in you.  12 For you bless the righteous, O LORD; you cover him with 
favor as with a shield (5.11-12). This is a soft and welcome command to you to sing your confession. 
You are to sing your praises to your singing Savior and with Him. Has He not blessed you and 
covered you with favor as with a shield? Then sing fruitfully, heartily.  
 3) Doing good (v. 16, Do not neglect to do good…for such sacrifices are pleasing to God) 
 Further, we have the command to do good. Reference here per Hebrews 3-4 is to good 
works in living out your days looking for Sabbath rest. This is worship. All the acts of a priest 
are acts of worship centering as they do in offering sacrifices to God. All of you who take refuge 
in the Lord in the present time between His comings are believer-priests. Do you recall that the 
priests were the singers? Now what does that make you? Moreover, do you know that priestly 
actions in this world are sacrifices to God, well pleasing to Him if they are acts of goodness and 
kindness? What then are you to do to carry out your office of believer priests? 
 4) And sharing (v. 16, Do not neglect…to share what you have, for such sacrifices are pleasing to God) 
 Share of your goods with people in need. Thus, giving is worship and therefore it is an 
element of worship in the gathering on the first day of the week.  
 Would you define NT worship in these four ways? Well, it is how you can define it from 
now on in light of this text (cf. 1 Cor. 16.1-2).   
 
Conclusion 
 All the elements of worship in the gathered church are here in this text either explicitly or 
implicitly. Consider how this is the case. Worship is here implicitly in the reference to the altar 
of OT worship. Of course, we partake of Him by the word (Jn. 15, abide in me and my words in 
you for fruit; for without me you can do nothing). We receive the word in the context of worship 
by careful attendance to the word preached and enacted in the sacraments (so we have preaching 
and the sacraments so far for worship). Along with preaching the word is reading it. The word 
and prayer go together. Moreover, we also sing the word we read and the prayers we pray (Jesus 
sings with us in the midst of the congregation). Giving is also a part of worship at the new altar 
in our lives in general and on the first day of the week (1 Cor. 16). Therefore, feast in worship at 
the new altar daily in your life in general and weekly in the assembly of the saints.  
 

Let us fall down before the majesty of our God to feast on Jesus Christ our risen Lord in worship. 
May the fruit of our lips express praises in confession and in song to the glory of the triune God, to 
the Father, the Son, and the Holy Spirit, amen.  

 


